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PREFACE.

TeAT moment when an author dots the last period to his
manuscript, and then rises up from the study-chair to shake
its many and bulky pages together is almost as exciting an
occasion as when he takes a quire or so of foolscap and sits
down to write the first line of it, Many and mingled feelings
pervade his mind, and hope and fear vie with one another
and alternately overcome one another, until at length the
author finds some slight relief for his feelings and a kind of
excuse for his book, by writing a preface, in which he states
briefly the nature and character of the work, and begs the
pardon of the reader for his presumption in undertaking it.

A winter in Kashmir must be experienced to be realised.
The air is most invigorating, and the quiet is sublime, Even
an ordinarily busy missionary enjoys much leisure through
such a season in this beautiful country.

I have now spent two long quiet winters here, and this
¢ Dictionary of Kashmiri Proverbs and Sayings” is the
result of many hours of labour, study, and anxiety, during
these leisurable months. As a missionary, on arriving in the
Valley, I at once devoted my attention to the study of the
language ; and believing that Proverbs taught *the real
people’s speech,” discovered ‘the genius, wit and spirit of a
nation,” and embodied its  current and practical philosophy,”
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1 quickly began to make a collection of them.* This book,
1 believe, contains nearly all the Proverbs and Proverbial
sayings now extant among the Kashmirf people. They have
been gathered from various sources. Sometimes the great
and learned Pandit instinctively uttered a proverb in my
hearing; somctimes I got the barber to tell me a thing
or two, as he polled my head ; and sometimes the poor coolie
said something worth knowing, as carrying my load he
tramped along before me. A few learned Muhammadan
and Hind friends also, have very materially helped me in
this collection and its arrangement; and here I aguin heartily
acknowledge their kind and ready service.

Actum est. Tt is done ; and now the manuscript has to
be sent to the publishers, and notices have to be posted to the
different papers and journals interested to advertise the work
as “in the press.” What will the little world say, into whose
hands it may chance to arrive ? How will the philologist, the
ethnologist, the antiquarian, the student of folklore, and the
general reader regard this which has cost some considerable
time and study. Dear reader, in order that your criticism
may not be so hard as it might, perhaps, otherwise be, please
permit me to remind you that Kashmir proper is but a small
country, a little vale surrounded by snow.capped mountain
ranges, about eighty-four miles long from north-west to
south-east, and from twenty to twenty-five miles in width,
with an area of about 1.850 square miles ; that the Kashmirf

* “The genius, wit and spirit of a nation are discovered in its
proverbs.” — Bacon.

 Proverbs embody the current and practical philosophy of an age
or nation.”— Fleming.

“ Proverbs teach the real people’s speech, and open up the hitherto
scaled book of tlie native mind.”’—John Beames.
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language is virtually minus a Dictionary and Grammar, and
that besides one or two very unimportant works* written in
the Persian character, all true Kashm{r{ books are printed in a
kind of mongrel-Devandgar{ character called Shéradd, which
only a very small proportion of the population can properly
read ; that the Kashmirf language itself is very difficult, and
is spoken differently by different persons—the Hindds and
Muhammadans, especially, speaking distinet dialects; that
information from books of travel, &c., like Vigne’s, Hiigel’s,
Knight's, Drew's, Bellew’s and others, is very crude, scanty,
and contradictory, concerning the manners and customs of the
Kashmirf; and that this individual is not naturally so com-
municative as might be expected from his cheery look and
humorous disposition,

Horace says somewhere  Nonum prematur in annum ;”’
and perhaps it would have been better to have kept by me
what I have written, for nine years before publishing it. But
other work demands much of my leisure time,—the prepara-
tion of a Kashmiri Dictionary, of which these proverbs, and
the words that contain them, form but a stepping-stone, and
the translations of the ¢ Psalms of David’’ and  Proverbs of
Solomon,” which have been deferred only because of the non-
appearance as yet of the revised edition of the Old Testament_
However, 1 trust the reader will accept my various excuses
and forgive any error, whether in the romanizing, or the style,
or the information, as the case may be.

The Proverbs and Sayings have all been translated as liter-
ally as possible ; and with a fairly-trainedear I have honestly
tried hard to render correctly in the Roman character what

* A short interesting account of the origin of this character is
given in Dr. Elmslie’s Kashmiri Vocabulary, p. 149.
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I heard ; but the different dialects made this very confusing
work ; and there were some sounds which could not possibly
be written like Roman-Urds, except with the following addi-
tional vowels : —

An o as the German 4, but short.

An o as the German 5, but long and drawling.
These two vowels, I believe, exist in Hungarian,
An % as the German ii.

An u as the German &, butlong and drawling.

In addition to these there is a sound which is something
like a very short 4, to which I have given the name of khiydl;
zer; it is frequently the sign of the instrumental case as Adn,
a dog, héni by a dog, &c. This sound, I believe, is to be
found in Russian, and is i that language written asj. In
the Roman character this sound will be represented by the
simple letter 7, and in order that this i may always appear, I
have always written the final ze (kd,e mukhtaf/). With the
exception of this ¢ or khiydli zer, I have, however, avoided
introducing any diacritical points. The following is the
Roman.Kashmiri alphabet with the powers of the letters :—

A apronouncedasa in woman. | D d pronounced as 4 in bad—

£ 3 » a in art. the point of the

Ai ai at in aisle. tongue is struck

Auan ay in our. back on the palate,

B b » b in but. E e 0 e in there.

Chch ,, chinchurch | & ,, e in pet.

D d » dindew,the |F £ ,, £ in find, the
point of the tongue English f is only
is pressed on the sounded, and then
upper fore-teeth. very badly, in the
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middle or at the
end of a word. If
it occurs at the
commencement of
a word it is most
distinctly and inva.
riably turned into
k.
G g pronounced as g in go.
The Arabic letter kgain g#,
with its peculiar guttural sound
is seldom heard in pure Kash-
mfrf,
H h pronounced as % in Aouse.
I i is a kind of half
i. I hear that
there is something
analogous to this
to befound in Rus-
sian and is written
as j.
{ pronounced as ¢ in police.
» J in just.
s k in keckle.
» ¢k in the Scotch
and Irish locZ, or
the final c# of the
German schack and
buck.

L 1 pronounced as ! in lane,

vii

M m pronounced as m in man.
N n s 7 in noon
N n ' 7 in the

French words sans, bon.
O o pronounced as 0 in no.

P p » p in paint,
Phph ,, gimilar to
pk in phlegm.

The Kashmirfs
turn the Persian
O fe into phe,
e.g., phakir and
phatah for fakir
and fath, except
perhaps  when
this letter, or
rather  sound,
comesinthe mid-
dle, and at the
end of a word.

R r pronounced as » in ran.
A Scotchman’s » is perbaps not
met with in pure Kashm{r{,
The euphonic 7 is very com-
mon, e.g., bonth and bronth,
byor and bror, &c. The Mu-
hammadans generally omit the
r in these and similar words.
S s pronounced as s in sin.

Sh sh »» Sk in shine.
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T t pronounced as ¢ in take, | Ts ts pronounced as ¢s in gefs:
the point of the | U u » o in top.
tongue is press- | U d » % in rule.

don th v i
ed on the upper W} YW, both having
fore-teeth. a power be-

T t ¢in fub, the tween the
point of the English v
tongue is press- | and w.
ed back onthe|y y . y in year.
palate. 7 z ’ % in zeal,

Note.—Bh, chh, gh, kh, ph, th, th and tsh are respec-
tively the aspirates of ch, g, k, p, t and t, and ts, and are pro-
nounced as one letter.

With regard to the ‘“point’ of the different proverbs and
sayings, I have been through them all, as here written, with
a little council of learned Muhammadan and Hindd Kashmir{
friends, and not allowed one to pass, until I got their full and’
undivided sanction to my explanation of it. The notes and
facetiee, &c., are such as cropped-up in the course of writing,
and have been jotted down in the hope that they will be
interesting to some readers.

And lastly, but by no means of the last importance, I trust
that if any reader is pleased with this book, and thinks fit, he
will kindly recommend it to others, as the whole profits of
the work are to be devoted to the sorely-strained funds of the
¢ Medical Mission Hospital,”” Kashmir,

J. HINTON KNOWLES.

Kasamir, February Tth, 1885.



- KASHMIRI PROVERBS.

A

Ab tik toth bab tik toth.
I love myself and I love my father.

The reply of a very covetous man to a friend, when that friend
said that he would give him only one out of the two things which
he coveted. )

A grasping disposition.
Abak tali shrék.

A knife in the water.

A traitor in the camp.

Ab is the word generally used by Muhammedans in the valléy.
The Hinds invariably say p4nf or poni.

Abas andar krand.
A big basket in the water.

A man, who e officto is & person of some position and influence,
is like a krand in the water. So long as he retains his employment,
he retains his authority, but as soon as he is dismissed, he loses
that authority and honour. The basket ae long as it floats in the
stream is filled with water, but immediately you take it out of the
stream it is emptied.

-
Achh kéni jdn tah wat kdni nak,
Better that the eye be blind than that the way be blind.

He that goes a-borrowing goes a-sorrowing.

Achh watskah tak gdshah ratshak.

May your eyes be opened but see nothing.
A Kashmirf curse.

Achhin ungujek thukanik.

To strike the eyes with the fingers.
To tease, to bother.

1
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Achhuv andarak riyik surmah kadit.
He'll take the (very) antimony out of your eyes (and you’ll
not know it).
( A sharp fellow, Beware !...
Surmah is black sulphuret of antimony, used for pencilling the eyes.

Adal tah wadal zandnak chhai pashich zadal tshai.

- A contrary woman is like bad grass on the roof.
Grass not fitted for thatching does not set well, but lets the rain
through the roof. Cf. Prov. xxvii. 15.

Adi dadi yétskik tah adi dadi rétshik.

Half (the people) are burnt with wishing and half are burnt
with scandal.
The struggle for popularity and place.

Adi Ldr tah adi Dir,

Half at Lér and half at Dir.
A man of large and scattered property ; but who cannot get at it
or obtain anything from it.

Adin khash tak adin ash,
To half (the people) wretchedness and to half happiness.

Admi bastan andar chhuk sir.
A secret is (concealed) under the skin of man.
Man is & make-up of mystery.

Adui umr tak badut balii.
Half'life and great misfortune (be to you).
A Kashmir{ curse.

Adyav khéyik chinik adyav khéyik 16kt

Half (the people) ate from the large dishes and half from the
small dishes.
A badly-arranged dinner.

Agah bod Dpaharas noukar bod waharas.
The master is great in three hours, the servant is great in
a year.
S8ome people earn as much in three hours as others do in twelve
months.

Agah kardin nethar tah parzun nah mébndn.
The master gets married, but the servant does not agree to it.
A oontrary servant.
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Agar Khdn tsiyov gagar wiyi, tatik no mijis kum-yisi.
Agar Khin eutered into'a rat’s hole, and there he did not
get, even, a bran-cake.
In extremis.
Once Agar Khén was reduced to such distress that he was glad to
take shelter in a little broken-down hut and sleep there.

Agar Khdnun hustié lusti tah lustis; lustis nah tah khisti. :
Should Agar Khin’s elephant live, it lives; and if it does
not live, then never mind.

Some people are so little respected, that it does not mach matter
whether they live or die.

Agar Khén was one of the old Pathdn governors of Kashmir. In
his time affairs arrived at a crisis. The army had rebelled, and the
treasury was empty. To support his family and servants he
parted with his jewels and other treasures, and yet all through this
time of the direst distress he was keeping a favourite elephant.
When he could no longer feed the.pet beast, he let it go to wander
whither it pleased.

Agar tser karih jald yiyih, agar jald karik tsir yiyih.

If he delays he will come quickly, but if he hastens he will
come slowly.
More haste, worse speed.

Ahalamart ratah-khart.
The quarrelsome people of Ahalamar.

Ahalamar is one of the chief divisions of the city of Srinagar. In
olden days it was the regular thing on every Friday for the young
people of one division to challengein fight the young people of
another division. A certain place and hour would be arranged, and
the youths armed with sticks and slings, &c., would assemble on
their respective sides. At a signal from their leaders they would
join combat, and generally there were several broken limbs and
sometimes deaths, resulting from these fights. His Highness the
late Maharijah Gulib Singh put an end to these disgraceful
proceedings.

The youngsters of Ahalamar were very pugnacious, and especially
80 respecting the people of Suth, a neighbouring division. Perhaps
this was because they generally ‘ got as good as they gave.” At any
rate these two divisions had many fights with one another. The
Ahalamar youth would march in a crowd shouting :—

Suthén zachih tah kuthén ndr
Ahalamariav gandak lir.
“ Ragged clothes to the peeple of Suth, and may their bundles
catch fire.
The people of Ahalamar gave chase to them.” .
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Then the crowd from Suth would meet them shouting :—
Ahalamar{ ratah-kharf ;
Léjan chhik nah batah phalf ;
COhandan chhik nah hdrahk nalf.
¢ The quarrelsome people of Ahalamar
They have not a rice-grain in their pots.
They have not a cowrie in their pockets.”

One is reminded of the English custom of ¢ beating the bounds *’
on Holy Thursday, when the parish school children, accompanied by
the clergyman and parish officers, used to walk through their parigh
from end to end. The boys had willow wands with which they
struck the lines of boundary, (and sometimes the boys of the
adjoining parish).

“ 4i hik tsak katih 4k 7’
« Az khénai Mumahk Ték.”
““ Nah tsah nin nak tsak pék.
“ Birav binshin bdlb-i-ték.”
““O cabbage, whence came ye 1"
 From the house of Mumah Tak.”
“You are neither salted nor cooked.
*“Heugh! go and sit on the window,” .
Hdk sometimes called Hfk-wik, or (as in Persian) 84g, a cabbage
or any edible vegetable.
Wh;nevar the hék is badly ocooked the above lines are sure to be
quoted.

Mumah Tdk was a great greengrocer in Srinagar city.

Aib panun mishok.
A man loves his own fault.
‘¢ Oh, wad some power the giftie gie us
To see oursels as others see us. ”

Aibo péyiyo gaibuch balli, mandachhik patak chhai khijdlat.
O sin, let Heaven’s misfortune fall upon you—to you is shame
upon shame.
“Be sure your sin will find you out.”

Ak ai tah untham kyah ? Yimah ai tah khyéwaham kyah ?

If you have come, what have you brought? If I come, what
will you give me to eat ?
A merosnary individual.

Ak Zdnah, béyih pdnah, béyik talabinak, béyik koriadilk
génahk.
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First (they seized) my dish, then myself, then (I had) to pay
the witnesses, and then (they abused me, calling me) the
eater of my daughter’s hire, and the keeper of a brothel.

A poor prisoner in the hands of the policeman.

Ak bard,e Khudi tak béyih hastis khasit.
A man begs and then gets up on an elephant,

¢ To mount an elephant” is an expression for becoming proud or
angry.

Ak budih tak methik, bydk budih tak téthik.
One man is old and sweet, another old and bitter.

Ak chhiwyov masah byik hikah rasak.
One man is intoxicated with the juice of the grape, another
with the juice of vegetables.
Pride dwells in every one, be he rich or peor.
“ Kashmfr is the only part of India where wine is made from the
juice of the grape, a fact to be attributed rather to its acescent
quality than to any scarcity of the fruit.”

Ak gav jdni ydr, bylk gav ndni ydr.

One is a thorough friend, another is a ¢ loafer.”
Nins ydr, a bread friend.
Persian —Ydr-s-jdn o ydr-i-ndn.

Ak gub nerih, ak khir kuchik, pétsih gbsah, wafit nak kénk.
One sheep in a meadow, one kharwar (of grain) in the house,

and the bulrush (these three) do not last.

The sheep and the kharw&r are but ‘ as a drop in the ocean,” soon
swallowed up, and the bulrush quickly rots.

Khir or Kharwdr, is a dry measure, containing lbs. 192. The
literal meaning of the word is an ass-load. Khar is the Kashmir{
word for an ass (like the Persian).

Ak khojas suét batah khyun, béyd sinis kun athak nyun ?
When a person is dining with a great man, will he stretch
out his hand towards the dish (to help himself) ?
Give him a yard, and he'll take an ell.

Ak kot tak béyih kitis garawani.

First there’s the gallows, then there’s the trouble of making
the gallows.
A difficult and losing game.
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Ak léwin gratias bydk léwin grattawdli sunzik chinih.
One licks the mill-stone, the other licks the miller's dish.
As fast as one earns, the other spends.

Ak nyuv Yaman tah bylk khyav braman.
Death took one and the other was seduced from his own

country to another country in hope of gain.
A man of large family, but not one child left to him, all scattered.
Yama is the HindG god and judge of the dead.

Ak rifiz tak béyik gimah rifiz.
A Shr'a and also a village Shi’a.

There are Shi’as and Shi’as.

The village Shi’as are much more superstitions and bigoted than
the city Shi’as. Altogether there are about six thousand Shi’'as in the
valley. They are found chiefly at Zadibal, a few miles to the north
of Srinagar,and at Hasandbad near to the city lake, where their prin-
cipal mosque is.

Great bitterness of feeling exists between the Stin{s and the Shi’as,
the rival sects of Muhammedanism, which occasionally manifests
itself in open fights ending in loss of life and great destruction of
property. In 1874 the Maharéjah’s troops were obliged to be called
out to quell the rioters, During the Pathén'rule in the valley the
Shi'as were forbidden to celebrate the Muharram. About the time
when the country was annexed to the Durrdnf empire (1753-1819 A.p.),
the Shf’'as determined to enact this sacred feast; and acordingly
compelled a 8anf boy to eat salt ; then tantalized him with water;
and just as he was about to drink it they shot him to death with
arrows, 8o, that he might perish like Husain, who was killed by Yazid
near Kifa, in the desert, of thirst. When ’Abdu’ll4 XKhén, who had
just conquered this country, heard of this, he was much enraged and
immediately gave the order for the collecting of all the Shi’as in
Srinagar, that their noses might be pierced, and one line of string
run through the whole of them, and that, thus fastened together,
they might be conducted through the principal thoroughfares of
the city. Nothing daunted, however, they very soon again tried to
celebrate their sacred festival, and notably in the time of the Sikh
governor Bam4 Singh (1830 A.0.) There was a great Snf living in
Kashmir in the fifteenth century, whose name was Muqaddam S4hib,
He had a large number of followers, amongst whom was Shams-ud-din,
a Persian Shi’a, who managed to conceal his religious views and to
ingratiate himself into his master's favour, though all the time he
was really proselytising. He thus made many converts to the Shi'a
faith, and in consequence is much respected by the Shi’as, for these
people have a principle of religious compromise called takia,
whereby the Shi’a thinks that he is perfectly justified in lying and
deceiving to save himself from religious persecution. It appears
that during the year or so of Bamé Singh’s governorship in Kashmfr,
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the Shi’as when celebrating the Muharram purposely spat in the
direction of the Mugaddam Séhib’s tomb, and this so enraged the
Sinis that they fell upon them then and there and slew fifteen of
them, besides doing much damage to their property. Since then
Persian traders have kept at a distance from Kashmir.

Ak tak ok gav kah.
One and one are eleven.
Two heads are better than one.

Ak wondn wagivi bydk pilaniwin chhus péts.

One weaves the mat and another holds out to him the reed.
The mat-maker could work much better alone. Henee the above

is quoted when unnecessary help is received.

Ak wukur béyih trakur.

First, you are unfortunate ; secondly, you are proud.
Pride without reason.

Ak zdlik backhik tal bikit tok, tah bydk edlik tumul.

One will sit by the fire-place and burn chaff, while ®nother
will burn rice.
Economy and extravagance.

Ak zaninah chhai daulat, byik zallat,
One woman is wealth to you, another is ruination.

A¥ zandnak chhai hat lanjih bimi, byik chhai bar tal himi
hish.

One woman is (like) a hundred-branch plane-tree to you,
another is like a bitch at the door.

The btinf or chinAr (Platanus Orientalis) of Kashmiris one of the
finest and most shade-giving trees. It was introduced by the Mu-
hammadans from the West, and under the fostering attention of
royalty this splendid tree with its palmate leaves and spreading
branches, has reached the greatest age and attention in Kashmir.

Akré gomut yirah tah wirik mangdn tang.
A man is confused and asks for pears from the willow tree.

Akhi khut hastis biydkhi khastan dusih.

One manrode upon an elephant, another mounted the wall.
High and low; rich and poor.
Panjdbi.—Hik pinne, te diyd ghore ghinne.

Akhd lasin sisas maras.

Let one man live for the sake of a thousand houses.
God spare the public benefactor.
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Akhi latik khasih nak guris, b8yih latih pakik nah piyidah.
At one time he will ride on a horse, at another time he will

go on foot.
Dfruit wdificat métat quadrdta rotundie.

Akhi waktah prinak-kuj tah béyik waktak prinak-dyal.
At ‘l):‘ile time the onion-plant, and at another time the onion-
skin.
Good and bad times.
Aki sund dazik 6b tak béyik sund dazik nah til.
. Oneﬂman can burn water, where another cannot even burn
o L
- A matter of luck.
Aks sund dydrah chandah béyik sund katd.
One man's pocketful of money (is no more than) another
man’s word.

Aki tsat sum fak sds gav kulih.
One man cut the bridge, and a thousand people fell into the

river.
Punishment visited npon many because of the iniquity of one.

This is a saying derived from a true story (so a native friend says).
A very long time ago a large crowd of people were travelling toge-
ther ;—perhaps they were going on a visit to some popular shrine.
In the midst of the crowd there was a very wicked man who did not
seem to be able to think, or say, or do, anything except that which
was evil. On seeing & swift and deep stream in front, this wicked
man ran on ahead and crossed the ordinary plank bridge built over
it; and no sooner had he himself crossed over, than with his big
hatchet he hacked and hewed away at the supporting beam of the
bridge, until it broke into two pieces and the whole structure fell
down, and was soon carried away by the angry waters. Now what
were the people to do?—go they must to this place, concerning
which they had been making preparations many-a-long-day before.
At length two or three of the bolder spirits among them determined to
wade the stream ; and the others encouraged by their example resolved
to venture also. They all started together, but, alas! when they
reached the middle of the water the swiftness and depth proving
too much for thém they all lost heart, gave themselves to be carried
away by the waters, and were drowned.

Aki tsond dunyé tah béyik aki imdn; dunyd tah imin chhik
nak donawas athik yiwdn.

One man sought the world and another sought for faith ; the
world and %aith both do not come into the same hand.
“Ye cannot serve God and mammon. "
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Akis ehhek dazdn ddr tah byik chhus wushaniwin athakh.
One man’s beard is on fire, and another man warms his
hands by it. :
To be glad at another’s misfortune.
Panjdbi.—Kisi ki ghar jale, kot tdipe.

Akis gom zah ; méthar gim shéthar ; kiwas gdyam kukil.
One became two ; friends became enemies; the crow became

a dove.

An o0ld man’s answer to a friend, who had sent to enquire how he
was. The meaning is that a staff was now *“part and parcel ” of him ;
that his teeth had deserted him ; and that his raven-black hair had
turned grey .

Aklak chkini gard chimy tak gard mydini,

Aklah, the carpenter’s wife, sometimes yours, and sometimes
mine,
A stupid, garrulous, unfaithful woman.

Akui abur tah Mig zan ; kunui phikah tah drig zan.

A single cloud, and it is as the month of January ; a single
fast, and itis as though a famine.
Au jour le jour.

Al Kashmir murdak-pasand.
The Kashmiri people are fond of the dead.

To “ never speak evil of the dead ” is a prominent good feature in
the Kashmiri’s character.

Alagadik buddn tak wmalagndik wotalan; Wétha hukhan;
hénar grazan ; télih, hd milik, dsi windur rij.

The great man will sink ; the base man will rise; the river
will dry up ; the sewer will roar (by reason of the much
water) ; then, O Father, will be the monkey rule (ie., a
time of utter irreligion and great oppression).

A saying of Shekh Niir-ud-din, who wasa very famous Mubammeden
saint in Kashmir about six hundred years ago. His shrine is at Tsrér,
a village about fifteen miles from Srinagar ; and every October there
is a great mel4 therc in his honour.

Wétha is the Jhelum river in its course through Kashmir. Hindé
priests call it Vetasta.

Alah kulis tulah kul.
A mulberry tree from a pumpkin plant. |

A mountain from a mole-hill,
2
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Alak ruwuni wingan kaduni.
To sow pumpkins, and reap egg-plants.

To begin a thing and not finish it.

Wadngin is known in Hindustin by the name of brinjél ( sola-
num melongena), the cgg-plant. The Kashmiris dry it, and eat it
during the winter.

Alan chhuh phal tak nindan chhuh dinih.
There is fruit to the plough, and rice for the raking.
Thrift brings its own reward.

Albailas nak chhas akl tak nah maut.
Neither understanding nor death to a fat man,
“ Fat paunches have lean pates. "—Shaks.

Al ingun sambile ; fakir auye damdle.
O Ali, prepare your garden ; the fakir has come to dance.
Quoted as a warning to prepare for any person’s coming.
“Fakir has come to dance.”” Fakirs stamp upon the ground,
gesticulate, and in other ways annoy people, if their demands for
largesse are not quickly complied with.

Ali ditsiv télik gyav zuwav kurus lyav tak lyay.

Alf oiled her head with ghf, and the lice licked and licked
it all up.
Money in the hands of a worthless person.

Alik drés tah tilih logum tsél.
In the moment of birth my head was squeezed.
Man commences his troublous career as soon as he is born.

Alikinini dindah hawar ; ok nak atsan garak, tak byik nak
nerin barah. '
One-eyed ’Ali’s yoke of oxen,—one will not enter the house,
and the other will not come out of it, ’
A poor man with a refractory family.
Most people in the valley will remember one-eyed 'Ali and his two
troublesome bullocks.

Alond tsindun. :
Seeking to get at a thing which is hanging out of reach.
Clavam Herciule extorqudére.

Amal gav gulih mal.
Employment is like dirt upon the wrist.

Employment is uncertain; like dirt upon the wrist, it quiokly
comes and goes.
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Amdnatas khiydnat.
To embezzle a deposit (is a tremendous sin),

The height of dishonour.

Amanuk tot.
Aman’s pony,

A bad, lazy fellow who requires a lot of urging before he will do
a.nythmg,

Aman is a small Kashmiri village. A man once purchased a pony
from this place, and was setting forth on his way home, when the
beast suddenly stopped. and nearly threw the rider over his head.
Any little ditch or such like place caused the pony to thus stop.
Eventually the purchaser got off the animal, and asked a passer-by
to mount it. The other man being a good horseman was not afraid
to hit the pony; and so for the rest of the journey, and ever after-
words, the pony went splendidly.

Amas suét har gayih khimas sust garah karun.
To quarrel with the common people is like keeping house
with a stupid, untaught person (which is misery).

Ami phukah chhuh dazdn tsoig tak ami phukak chhuh
gatshin pati.

‘With this blow of the breath the lamp is lit, and with this
blow it is extinguished.
¢ Out of the same mouth proceedeth blessing and cursing.”

Ami ylrabalan chhik kitiydh nati phutarivamati !

How many water-pots this ghat has broken !
A source of much evil.

Amin gogalan til zan pherun.
Like mixing oil with raw turnips.

Treasured wrath.

The oil will not settle, but runs all over and about the turnips.
. In this way anger spreads over the breast of an unforgiving man.
Amin natin mdl.
A desire for raw flesh (is it ?)

Cited to a man who is impatient for his food, &o.

Amis dudas suit dabadab,

To wrestle with uncooked milk,
To strive with the weak.

Amis panas darah dar.

To pull raw thread.
To fight, or bully, a weak fellow,
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An mana, kar fana; rachhun chhui bod gunah.
Bring a maund, and spend it. It is a great sin to store.
Jogis sometimes quote these words,
An Weéth, dis dim. adak budin gémi gdm,
Bring the Jhelum, drink it, and then let the whole village be
drowned.
An unprincipled man who has no care for others, as long as he
can accomplish his own selfish ends.
Anawune, zenawune.
Ranih hinde madano.
Thakamute, losamute.
Mdjih hinde gubaro.
At the time of earning and bringing,
A wife’s friend you are ;
But when you’re tired and weary,
A mother’s son you are.

Anchdr-nut alis khut tah beyis hut.
A pickle-pot,—one man’s (pickle) turned out splendidly,
another man’s (pickle) went bad.

The same concern, &c., may turn out well for one, but adverse for
another man,

Andah kanih manzbdg,
Being outside or on the edge, to sit in the midst.

The monkey, who would fain use the cat’s paw to pull the
chestnuts out of the fire.

Andarah dazin pinah tak nébarah dazin lok.
Inside he himself burns, and outside the people burn.

The genteel poor man. Poverty and cold are burning him withir,
whilst outside, owing to his wearing nice ¢lean clothes, the people
burn with envy, supposing that he has money.

Andarah gom wirih hund dudur tah nébarak rodum tserik
hund rang.

Within me is the rottenness of the willow, but without
continues the colour of the apricot.

Andarak itshunikas thukah tah nébarah dupun * Gumah
ém.”’

Inside somebody spat upon him. Outside he said, “It is
perspiration.”

Salva dignitate,
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Andari, andari, wot Tsandari gom.
Secretly, secretly, he reached the village of Tsandar.
“In truth, he is in great distress.”

Andarim dddi no mashinam marit
Nébarim shidi kyah barak wiini buh ?
1 shall never forget the pains of my heart, even after death.
Shall I wish then for outside happiness ?
Refusing to be comforted.

Andarim nak tuts tah nébarim nak pats.
No strength within, and no respect without.

Anétis ai yiyih ladanah tah mantis wdtis.

If the cover be filled then it holds one pound and a half,
Think before you leap.

Anhaharin armin tah haharimut: pashemdn

The bachelor wishes (to get married), the married man
regrets (that he got married).
Marry in haste, and repent at leisure.

Ani chhur lam tal tah kinsih dyuthus nah.

A blind man sat down behind a pile of -stones, and thought
that nobody had seen him.
The ostrich hides his head in the sand, &c.

Ani sunz kulai Khudiyas hawdilah.
A blind man’s wife is in God’s keeping.

Anigtik guli dlawuni.
To show affection in the darkness.
Kind to the unthankful.

Anim sut, wavum sui, lajum sut, pinasuf,
I brought the nettle, I sowed the nettle, and then the nettle

Btlll'lo' me.

Ingratltude

In olden times there was a famous fakir in Kashmir, who punished
himself in the following way. He uprooted a nettle, and fixing
some mud upon the palra of his hand, planted the nettle therein.
All the day and all the night for several years he held out his hand
with the palm uppermost, and the nettle in it. The plant grew and
was strong and by reason of this, thousands of Hindis used to visit
the fakir, and give him alms.

The fakir had a disciple, who eventually became very jealous of
the honour which his master received ; and one day in a fit of anger,
he hit the nettle, earth and all, out of his master's hand. The fakir
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then spoke the above saying concerning both the nettle and his
disciple, whom he had brought up and nourished from his infancy.

The sting-nettleis a plant sacred to Shivd, who is said to have
first planted it. Hindas pluck the leaves, and throw them over the
god’s favourite symbol, the lingdm.

Anin manz kdni sundar.,
An one-eyed woman is beautiful among blind women.

Anis hdwin sdri wat be-aklas nak kanh.
All men show the blind man the way ; nobody can show
the man without understanding.

Anis musht hlwuni, nak chhéh gunah, nak sawdb.
To show the thumb to a blind man is neither a sin nora virtue.
Advice is lost on some people.
¢ To show the thumb” is a vulgar act amongst children and stupid
people in Kashmir.

Anis rét tah doh héhui.
Night and day are the same to the blind man.

Anit natsandwuni!
(Enough) to make a cover dance!
A great trouble or surprise.

Ankér tah mdl, nakir takh kasam.

Confess and property, refuse and oath.

One man charges another man with a debt. The other man
denies. Then the matter is carried into court, where the judge and
people sometimes cite the above proverb, which means ‘‘ Confess and
pay, or refuse and swear to it.”

Antan tah hdwanai.
Bring it to me and I'll show it to you.

An angry retort when a man expresses surprise that his friend has
not seen, or heard of, a certain person or thing.

Apérih sanduk ; yapdrik sandik ; duhbli khiwas yad bandik.
On that side a box ; on this side a box ; and a gun to the
stomach of him, who breaks the fast (of Ramazén).

Apdrik tirum gidik han, yapdrik hurmas res, sil kurum
Makkah Madinas.

From the other bank of the river I brought a small fish,
and here I made soup, and then invited all Mecca and
Medina.
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Apfrimav mun ddnik yepirimin gayih athan hath,
A'man on that side pressed the grain, but to a man on this >

side a gall became.
One does the scath, another has the harm.

Apih kund gyav.
A foolish woman’s ghi.
A foppish person.
& Apih is a term applied only to a woman, whose one care is dress,
C.
Kashmiri people, both wealthy and others, rub their hair with
fresh ghf, Scented oil is never used. :

Apuzis god kyak ? ‘ '

A lie has no beginning.

Ari di sirt tak ur gav nak kank.

All people came (i.e., were born) in good health, but not one
became (i.e., continued) healthy.

Arimi kadih nah mij tak phakiran diras kisht.
The gardener had not dug out the radish, when the fakir held
the alms-bowls in front of him.

Aris plnas drakah.
A leech to a healthy body.
Suffering for others.

Asan ai tak lasah kitak };(i_ﬂu' ?
If I laugh not how can I live?
Ride st sapis.

Asas gatshik phulai dsuni, adak gayik phulai wuchhuni,
One’s mouth must blossom before he goes to see the flower-
blossoms.

The different pleasure-gardens around the Dal Lake are constantly
and largely visited by the natives, and especially, when the plum-
trees and roses and lilacs are in full bloom. They take their dinner
with them, and spend the greater part of the day on the excursion.

The expression * one’s mouth must blossom’ refers to eating and
drinking.

The natives have also got a proverb in Persian with the same
meaning,—Ab ¢ Dal dtash numdyad chin na bashad tabbikh.

Asas kutih tsityo dhi widdh drdiyo.
When food had entered your mouth, blessing came forth

therefrom.
The guest flatters and blesses his host.
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Asas mazah tah yad dazah-dazah.
A taste in the mouth and a burning in the stomach,
Just enough to whet the appetite.

Asawai tak gindawai koryav, khyun chyun chhuh yik.
Let us laugh and play girls. This (thumb) is eating and
drinking.

Some people are very mild in speech and witty in manner, but they
are not very liberal in their dinner arrangements, or in the matter
of largesse. .

¢ This thumb” refers to the vulgar Kashmiri custom of holding up
the thumb as an answer in the negative, when asked if there is
anything in the house.”

Ashnav gav pishndv.

An acquaintance (or kinsman) is like a dung and refuse boat,
(i.e., a nuisance).
‘“Save me from my friends.”

Askrdf gav sut yas ashrafih dsan.
The man with the gold is the gentleman.
Another version of this proverb cited by those, who are of another
way of thinking, is:—
Ashréf gav sut yas ashrafi dsik.
He, who is gentle, is a gentleman.

Asminah pyav tah zaminih logus dab.
He fell from heaven to earth and is wounded.
High towers fall to the ground with greater crash.

Asmdnah watsh balai tak khana i gharib kujdst ?

Misfortune descends from heaven, and where is the poor man’s
house. ’
From hand to mouth.

Asun chhuh héchhintwin nak isun chhuh mandachhiwin.
To be (wealthy) teaches, not to be (wealthy) makes ashamed.

Asun chhuk tharas khasun,
1t is a shame to laugh (immoderately).

“ And the laugh that spoke the vacant mind.”—Goldsmith.

Kharae khasun, lit, to mount an ass, which, according to the
natives, is infra dig.
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Att Mukammad Ehinin gadik begiri.
Impress for the work of At4 Muhammad Khén’s (fort).

The present fort of Hari Parbat was built by At4 Muhammad
Khan about sixty years ago. On Fridays,until the work was com-
pleted, every citizen, whether rich or poor, young or old, was forced to

" take up one stone to the top of the hill. .

Oppression.

Atk gai sheth gat.

Yim pinssh péth gai.

Eight gone, sixty gone.

These five besides gone {what are they ?).
What is a little more trouble to a man already overwhelmed with it?
Persian—Abe ki as sar guzasht chi yak neza o chi hazdr nesa.

Atk shibik zi4 kit liibik ?
Will the soul desire this beautiful thing ? No.
“It is naught, it is nanght, saith the buyer.”’—Prov. xx. 14.

Athachan péntshan ungajan andar kis lwkut; muhy chhik
melin kist.

The little finger is the smallest of the five fingers of the hand ;
and yet the signet-ring is worn upon the little finger.
The humble shall be exalted.

Athah chhuk balik tak kathah chhuk balik nah.
A wound in the hand is well, but to be wounded by (unkind)
words is not well.’

Athak chhul tah métrut tsul,
As soon as the hands were washed friendship ran away.

After a native dinner an ewer of water is brought round, in which
the guests wash their hands.

Athak ditam bronthak yitam.
Give me your hand and come in front of me.
To lend a hand.

Athan waryan puch nad shethan waryan puk sréh.
For eight years the river ran, and for sixty years (after the
waters had disappeared) the ground remained damp.

Men die but their deeds live.
Panjibi—Admé nahén rahindd, par ddmé dé al rih jinds has.

Aths binas kkyun tok athi binas chharun.

To eat out of a vessel and then defile it.
To receive a man’s hospitality and then slander him.

3
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Atywv bulah-bat-
An image made from flour.
A weak man. - .
Bulah-bat are the little images, horaes, &c., which children play with,
A sugar toy.
Aud khiki aud phiki.
Half dust, half blowing.

A fool and his money are soon parted.

Audur tah mudur.

Wet and sweet.
Spoken concerning bézér food.

" Aut gatshik nerun yé talimih tsakajih yd psthimih,

The flour must come out either by the lower or by the upper
stone.
By hook or by crook,

Av ai tah yeruv, gav ai tak gisuv.

If it has come then it is like wool, but if it has gone then it
is as grass,
Indifference.

Av tak jiv chhus baribar.

Coming and going are alike to him.
A happy-go-lucky individual.

“ dwah,” layik piatsik tak “ Nak” layih lachk.

““Yes” is worth Rs. 50 and “ No”’ is worth a lakh.

No of some people is more esteemed than the Yes of others.—
‘“Oraculo Manual,” Balthasar Gracian.

Ayas wate tah gayas tik wate ;
Sémanz suthe losum dok ;
Wuchhum chandas tak hir nak athe.
Niwah tiras kyah dimak buk ?
I came by a way (i.e., I was born) and I also went by a way
(i.e., 1died).
When I was in the middle of the way (i.e., when my spirit
was between the two worlds) the day failed,
I looked in my pocket, but not a cowrie came to hand.
What shall I give for crossing the ferry ?
A saying of Lal D&d, who was a very holy HindG woman.
The Kashmiri HindG belief is that during the sixth month after
death the spirit of the deceased bas to cross the waters of the
Yaitarani; but it is impossible to get to the other side of the river
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except by special means, as the waters are so deep and stormy and the
opposing powers, preta, yamadut, matsya, and kirma are so strong.
Accordingly about this time the bereaved relations call the family
Biahman, who repeats to them the portions appointed to be read on
this occasion. Among other things the departed spirit is represented
as standing on the brink of the river and crying ‘“ Where is my father ?
Where is my mother ? Where are my relations and my friends? Is
there no one to help me over this river. ?”” This issometimes recited
with much feeling, and great are the lamentations of the bereaved,
who now with sobs and tears present a little boat and paddle,
made of gold, or silver, or copper, according to their position, to the
Bréhman ; and in the boat they place ghi, milk, butter, and rice. The
boat is for the conveyance of the spirit across Vaitarani, and the
provisions are for the appeasement of the contrary powers preta,
matsya,and others, who will try to turn back the boat, but who on
having these, ghf and rice, &c., thrown to them, will at once depart
their own way.

The HindGs believe that if this ceremony is performed in a right
manner, a boat will be at once present upon the waters, close to that
portion of the bank of the river, where the spirit is waiting and
praying for it, and that the spirit getting into it will be safely
conveyed to the opposite side. The gift-boat, however, is taken
homgb})y the Bréhman, and generally turned into money as soon as
possible.

At the moment of death amongst other things a paisi is placed
within the mouth of the corpse, wherewith to pay the ferry.

The belief here expressed is common in one shape or another to
all nations and peoples, but especially to all Indo-European
nations. In Grecian mythology it was the river Styx, Acheron, or
Cocytus; and Charon rowed the shades across in his little boat.
A small piece of money, too, was placed in the mouth of the dead,
to pay the fare to the Stygian ferryman. In Scandinavia bodies
were buried in ships and boats under the belief that the dead crossed
the waters in them. Coleman, p. 319, mentions that among the
Garrows of Bengal also, “the dead are kept for four days; burnt
on a pile of wood in a dingy or small boat, placed on the top of a
pile,” &c. Inthe old French romance of Lancelot du Lac the demoi-
gelle d’ Escalot orders that after death, her body richly dressed
should be placed in a ship, and that the ship should be let go to find
its own way before the wind and waves. In Grimm’s Deutsche
Mythologie, 3te Ausgabe, 791, a story is told concerning some monks
crossing the Rhine at Spires. In former times the Rhine, the
political boundary of Germany, was also regarded as the boundary
between the upper and lower world; and ‘‘to go tothe Rhine”
and ‘‘to die’” were mutually equivalent expressions:—‘‘ A drowsy
boatman is roused up one stormy night by a monk, who put some
money into his hand, and asked to be ferried over the river. At
first six monks get into the boat, but no sooner is it started than a
great company press in, to the great inconvenience of the boatman.
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With much difficalty the river is crossed ; and the passengers having
disembarked, the boat is immediately carried back by a strong wind
to the place whence it started. More passengers are waiting there,
and they, too, embark directly the boat touches the bank; and as
they enter the foremost of the strange company puts the fare into
the ferryman’s hands with his icy-cold fingers. Some readers may
not know that the Germans in olden times thoroughly believed that
our own little island was the island of souls, and that to this day
remnants of this belief are still to be found among them.” For
more particulars concerning traditions about the dead, their world,
and the way to it, &c., cf. Kelly’s most interesting book on * Curiosi-
ties of Indo-European Traditions,” Ch. IV.

Ayih winis gayik kindris.
She came to the baniya’s but arrived at the baker’s.

To miss the mark. .

This saying has its origin in a story well-known in Kashmfr. Lal
Déd, whose name has been mentioned before, nsed to peregrinate in
an almost nude condition, and was constantly saying that “He only
w;)a.s a man, who feared God, and there were very few such men
about.

One day Shih Hamadén, after whom the famous mosque in
Brinagar is called, met her, and she at once ran away. This was a
strange thing for Lal Déd, to do; but it wassoon explained. ‘I have
scen a man,” she said, to the astonished baniy4, into whose shop
she had fled for refuge. The baniy4, however, turned her eut,
Then Lal Déd rushed to the baker’s house and jumped into the oven,
which at that time was fully heated for baking the bread. When the
baker saw this he fell down in a swoon thinking that, for certain, the
king would hear of this and punish him. However, there was ne
need of fear, as Lal D&d presently appeared from the mouth of the
oven clad in clothes of gold, and hastened after Shih Hamadén. Cf.
Note 743, Part XX of “ Panjib Notes and Queries.”

The Kashmiri Mnhammedan will tell as many and long stories
concerning this Shah Hamadén, er Saiyid *Alf as the Kashmirf Pandit
will tell about Lal Déd—how that when Timur Lung slew all the
saiyids in his country, he accmused that monarch of impiety and
said that he would not stay in his country, but by virtue of his
holiness would transport himself through the air $o Kashmfr ; and
how that he alighted in the very spot, where now the famous mosque
stands in the midst of Srinagar, and within a few days after his
arrival here converted so many Hindés to Isl&ém that two-and-a-half
Kharwérs of Yonis or Brihmanical threads were delivered up to
him.

Shih Hamad4n's mosque is one of the most beautiful as well as
one of thec most famous in the Valley. Over and beside the entrance
and upon the wall of the first of the five divisions of the building are
these three Persian inscriptions :—
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Ai dil agarat matlab i faiz e d4 jahan ast.
Rav bar dar i shahanshah ¢ Shih ¢ Hamaddn ast.
Makrin 1 ijdbat ast ¢4 dare aust du’d rd.
’Arsh ast dar ash balks asi’ ’arsh nishdn ast.

* * * *
Har faiz ki dar sdbikay e har-dd jahdn ast.
Dar pairaui e hazrat + Shah e Hamaddn ast.
Shdh e Hamaddn ankt Shahanshéh e jahdn ast
Ai Khdk bardn dfde ki dar rath o gumdn ast.

. * * » *
I Hamaddn Hamadding dihad.
Ma’rifat e sirr ¢ nthdnt dihad.
Yao’ne agar bdashidat ¢n drzd ;
Az dar + Shdah e Hamaddnt bijo.

Az gav begih wuini wulak pagdh.

To-day is not the time. Now (is not the time). Come
to-morrow. .
Ad Grecas Kalendas,

Az nah tah, adak kar.

Not to day,—when then?

To-morrow is no day.
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B

" Bdbah Adamas zii zah gabar, aki rat (wareni béyik rat kabr.
Father Adam had two sons. One was burnt and the other
was buried (i.e., one became a Hindd and the other became

a Muhammedan).

Bibah, budatham tak khidmatak kartam.
O father, become old and serve me.
The old parents are very often the slaves of the family.

Bibak matyov tah déd tik mateyik.
The father has became mad and the mother also has become
mad.

A kingdom or city in a wretched plight.

During a certain king’s reign the gods determined that the people
ghould become mad from drinking the ordinary water. Now the
king’s wazir being versed in astrology discovered this matter and at
once told the king of it privately. O, king,” said he, *after one
month all your subjects will lose their reason from drinking the
water of the country.” ‘‘ What shall we do?” said the king, *‘that
we two, at all events, may be saved.”” ‘ Procure water at once,”
replied the wazir, *and store it up in skins.” The king did so, and
the result was that at the time appointed, when all the people were
raving mad, he and the wazfr were perfectly sane. It happened,
however, that the whole country being quite beyond governing, the
people were murdering one another and doing the most strange
acts. At length some determined to slay the king and his wazir,
and go in order to save themselves these two also drank of the
diseased water and became mad. Then it was that the father and
mother were mad, and the above saying was first spoken.

Persian—Ab-i-diwdnags.

Babak nethar zik hamin siat.

O father, let me be married thi moment.
Impatience.
Bibam Rishin kati.
Bédbam Rishi’s child (i.e., disciple).
A stupid fellow.
This good saint’s followers were most ignorant and stupid people.
People gave alms to them only for the sake of their saint and leader.
Bdbam Risht died about the year 1474 a. p. His shrine, and a
convent attached to it, lie on the road from Béramula to Gulmarg,

and are amongst the richest, as well as the most frequented, places of
pilgrimage in the valley.
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The Rishis must not be confounded with the Rishis, a sect of
Muhammedan peasants, nor with the seven Rishis (also Rikhis), or
ancient Hind sages, Vashishta and others. They are Muhammedans,
and did not marry or eat meat, or show themselves to men as Rishis;
but used'to wander about the jungles, and by the highways, and live -
on whatsoever they might find. Now, however, customs have
changed with the times, and the true Muhammedan tells you with
sorrowful countenance, that there is not one real Rishi in the country,
and has not been since Akbar’s days, when large land and house
property were given to these people, and they became spoiled and
got worse and worse, until now they are so degenerated ag to some-
times marry and eat flesh and amass money, and do other things
equally, and even more, contrary to the spirit and pattern of their
predecessors in olden days. Abw’l Fazl in his book remarks that in
Akbar’s time “the most respectable people of Kashmir were the
Rishis, who though they did not suffer themselves to be fettered with
traditions, were doubtless worshippers of God. They did not revile
any sect, or ask anything of any one. They planted the roads with
fruit trees to furnish the traveller with refreshment,” &c. The
Muhammedans believe that it was in response to these holy Rishis’
intercessions that Akbar was thrice defeated by the Chak kings,
when he attempted to take the country. According totheir account,
also, a fakir called Khwaja Uwys was the founder of this sect; and
he lived during Muhammed’s life time at Kurun, a little village
of Yemen in Arabia; and that the Prophet would never march
to this place becaunse a savour of holiness went up thence on account
of this holy fakir’s residing there with his mother.

There were about two thousand Rishis in Kagshmir during Akbar’s
time. Now-a-days there are perhaps five thousand, but they are not
revered by the more educated and respectable Muhammedans in
the valley. Cf. Col. Yule's “Travels of Marco Polo,” Vol. I, p. 179,

Backhik dsih animah kitsak machhih lirunas !
If there should be a little rice-water on the edge of the fire-

place how many flies will congregate to it !
Ubi mel, ibi apes.

Rachih dod chhuh lachih dod.
A child’s pain is a hundred thousand pains.

Badas sir bawun chhuh bebik andar saruf rackhun.
A wicked man may as well place a snake in his bosom as tell
out his secrets ; (he dare not do it).

Badis chhai badui nazar.
High looks to a great man (but not to a mannikin).
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Badis khor tal marun jin tak likis nak shindas p¥th.
It is better to die under the foot of a great man, than upon
the shoulder of a man of small degree.
N Better to be an earl’s slave than to go partner with a small shop-
eeper.

Blgik bog tak ninik tok.

(After receiving his) share in the distribution of the dinner
(he asked for) a dish for his grandmother.
A greedy, unsatisfied, fellow. .

Baklol, jandakh, tak kashkil.
Bahlol, a ragged habit, and an alms-bowl,

A very poor man.

Bahlol was a genuine fakir. According to my informant, he was a
brother of Ali Mardén Khén, governor of Kashmir under Shéh Jahén,
about 1650 A.p., but he did not care for the pomp and show of
palace life, and so laid aside the court dress for the jandah and
kashkdl. }

This voluntary fakir life of one so high in learning and position
was not pleasing to the governor, or to his ministers and attendants ;
and various devices were resorted to for getting Bahlol to accept
some distinguished office in the service of the 8tate. At last they
succeeded, and Bahlol was appointed Deputy-Inspector. All
things went happily for a while, until one day it happened that in
the course of his office Bahlol had to ascertain whether the bankers’,
baniyug’, and others’ weights were correct or not ; and while fulfilling
this duty he discovered so much distress and fraud and trickery, &c.,
that he determined to know no more of -it, went back quickly to
his house, and doffed the grand dress of a Deputy-Inspector for
the jandah kashkfl and the fakir life again.

“ Bajik mashidih hindyav thamav, yut kithav pith witiwah?”
¢« Pananih sézarah.”

“ How did the pillars of the great mosque get here?”

By their own straightness.”

The way to accomplish a difficult work.

The roof of the cloister surrounding the open square in the centre
of the great mosque in Srinagar is supported by wooden pillars, each
formed of a single deod4r tree about thirty feet high, and resting
upon & plain stone base. There are three rows upon the north,
south and west sides, but only two on the east side.

Bajih mashidik tsalyd kunj nerit ?
¢ Will the corner of the great mosque tumble out ?”

The whole country or concern is not going to ruin, simply because
““So and-So” has died. There are plenty as good and clever as he to
prosecute the work.
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Balktas bud chhih khidmatgair.
Understanding is butler to success.

Bilak korik wilanai.
Dishonour to a beloved daughter
A terrible wrong.

Baldi dir tak khair kabil.
May misfortune be far from you and prosperity nigh.
A Kashmfri blessing.

Bali wuchhithai z6li winkah didi dithmak kundalui.
O woman, you have plaited your bair very nicely, but I see
you always a kundal.
Fine clothes do not make the lady.
Kundal is the inner earthenware part of a kangar, the Kashmir
portable fire-place. The outer part is genmerally of very protty
basket-work, which conceals the kundal’s faults.

Binahk hatas dizik thinah hat tah dsah hatas kyah dizih ?
A hundred covers for a hundred vessels, but what shall be
given (to stop) a hundred mouths.

Binas andar nar tak dinas andar har.

Arm in the pot (for serving out food) and wood under the
oven (for cooking it).
Panjabi.—Hun tdn tuhddd ghio bich ramba hai.

Band bandas mangih, dgak bedir tah navkar shungik.

For one acquaintance, or relation, to ask from another, is like
a master awake, whilst his servant sleeps (i.e., the one is
as much a matter of shame as the other).

Band kus ?- Zik chandah.
Who is (your) friend ? (Your) pocket.

Bdngis chhéh bing dapun.
It is the work of the béngih to cry the bing.

Another version is :—

Bingis chhud bing depuni matik kik nak nek anini ?
Is the bingih to call the bdng, or to bring the people (to
prayer) ?
Every man to his own work.
Bdng is the Muhammedan call to prayers.
4
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Bipiirick kit chhai sudarah kiiz pov kisk, yit tsunahas tyit
kadahas.

A tradesman’s shop is like an earthenware vessel, as much
as is put into it, so much is got out of it.
Tradesmen are frequently bankers, also, in Kashmir.

Bar dit achh tovranih.
To shut the door and put on a terrifying look.
A coward.

Bayr dit khar natsin,
The ass shuts the door and dances. )

A man very spirited and ful of words in his own house, but out-
side he does nothing.

This is also a Kashm{ri riddle, of which the answer is, a mill-stone.

Bastah tshunit ndl khakariyih mandachhun.
To wear sheep’s skin and be ashamed of its rustling.
Don’t be ashamed of your real position.

Bastih sin dahér.

Three sers with the skin, (The swindler had weighed the
skin in as well).
A swindle.

Batak badyos chinik tak garah zinai nah wath.
I am the better because of your dinner, but I do not know
the way to your house.
Hopes unfulfilled.
In hope of receiving something from you I have contracted a debt
here and there, but now I perceive that I hoped in vain; so hence-
forth I shall not know the way to your house (i.e., will not see you).

‘ Batah, batah,”’ tak piyidak patah.
Having no food and a peon after you (because of some debt).
Great distress.

Batah dag chhai Kdrtikin sérak dag.
Earning one’s living is (as hard to bear) as the pain of hoar-
frost in the month of October,
Natives suffer terribly in their feet from walking out early on a
frosty October morning.

Batah gajih rubun.
As garlic upon the hearth of a Pandit (so your presence is to
me).
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Hindds of the valley will not touch garlic (or onions). These are
eaten only by the Muhammedans. Hindds say that their ancestors
would not eat them because of their aphrodisiac effects, which they
did not wish to experience, as they had devoted themselves to
religion.

Batah gardan.
To behead another with hospitality.
To heap coals of fire on an enemy’s head.

Batah gav grattah.
The Hindd is a mill, '
Muhammedans quote this jestingly of their HindG neighbours.

Batah l&lis chhik péthak kanik wuchin.

Men look into the rice-pot from the top part (to judge
whether the food is cooked properly or not).
Men are judged by their speech.

Batak lukharik kir tak prinahk kujib shrik.
A head from the portion of rice, and a knife from the onion
plant.

There was a very holy man, who prayed unto God for justice.

He had too high an opinion of himself to ask for grace also. ‘Only
give me my deserts,” he said, “ and I shall fare all right.”
" This good man once dined with a friend, and according to custom
placed the remainder of his dinner within his tsidar, or wrap.
On the way home it happened that the rice and vegetables were
changed into a human head and a knife, both of which were saturat-
ed with blood, that dropped upon the road as he walked along. A
policeman noticed this, and at once enquired what was in the
tsddar. The holy man without any hesitation opened out his wrap,
and, lo ! there was a human head and a knife.

Of course the poor man was immediately marched off to the
prison-house. On the next day the court was assembled and the
prisoner brought forth. The excitement was intense.

The case was tried, and the whole evidence was against the man.
The judge considered much and long, but at last, finding no way by
which he could possibly acquit the prisoner, he was about to pro-
nounce the sentence of death upon him, when there came from
heaven the sound of a voice saying,  The man is not guilty, let him
go free.” ’

Ever afterwards this good man asked for grace also, when he
prayed.

Batah miskin, nak dunyd tak neh din.
The poor Hindd has neither the world nor religion.
The Muhammedans quote this saying.
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Batah mod shenkih.
The Pandit died from hesitation.

Once upon a time a Pandit and a Muhammedan were travelling
together. In the middle of the way ran a swift stream which they
had to wade. The Muhammedan crossed at once without the slight-
est’ hesitation ; but the Pandit cried out : *“ Stop, stop, let me first
look at my Nechi-puter to see whether it is an auspicious time for
me to cross or not’”” He consulted the kalendar and discovered that
it was not agood time. However, ashe had to travel a long distance,
and the day was already far spent, he dared to step into the waters;
and commenced to wade. But when he had reached the middle of
the stream his heart failed him, and his legs began to tremble, so that
he fell; was carried away, and dashed about by the fierce waters, and
died.

Batah nah tak batls chhit nak tak atlis.

No food in the house, yet he wishes for sugar; not even a
ragged cloth to his back, yet he wishes for satin.
A poor man with great desires.

Batah piwih tal chhéh ailak khir gaib.

Beneath half-a-pound of rice a khér (lbs, 192) of sin is
concealed.
Riches cover a multitude of sins.

Batas batak kiwéh batah.
One Pandit with another Pandit is like a mountain-crow.

If one crow caws the whole flock caws. If one Pandit is in diffi-
culty, all the Pandits take up the case, &c.

Batas bod dok tah pkikak ;

Musalminas bod doh tak shrikah ;
Rifizas bod doh tah bikak.

On his big day the Hindd fasts ;

On his big day the Mubammedan feasts ;
On his big day the Shi’a weeps.

Batas tséd Musalminas yad, tak réfizas hud.
To the Hindd endurance, to the Musalmén (i.e., the Sinf)
stomach, and to the Shi’a weeping.

An allusion to the Hind@’s much fasting, to the Stnf’s eating
capacity, and to the profound lamentation of the Shi'a during the
days of the Muharram, when he commemorates the death of 'Alf,
Hasan and Husain.
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Batav andarah toth kyah, zik tahar ?

Howarih andarah toth kyah, zik kahar ?

Among dishes which is the favourite ? Tahar.

In the wife’s house who is the favourite ? Brother-in-law.
Tahar—a kind of boiled rice coloured with turmerio.

Bitsan tzd tah putalén piai.
For the family distress, but for the idols an offering.
Charity begins at home. :

¢ Bdyih mydnih kalandarai ;

Yih nerih tik nerik khalah andarai’’

‘ My brother monk, what will come, will come from the
harvest *’ (i.e., will be the result of honest toil).
The gods give everything for labour.

Bizigaras chhéh bizigaras.
A deceiver deceives himself.

Be-akl nak kanh tah garah patah kah kak.

« Not one ignorant man ? > —Why there are eleven in every
house (i.e., the world is full of such people).
COe monde est plein de fous.

Bgbik andar phinsi tak athas két tasbih.

The noose (of the executioner’s rope) under the arm, and the
rosary in the hand,
Hindustdné.—Hath men tasbéh, aur baghal men phdnsé.

Bechdn tak guris khasit !
Begging and riding upon a horse !
A proud beggar,

Bechanas binak kimuni.

The beggar’s pot (in which he collected food) is broken.
The last straw gone.

‘Be-haydhas sharm dir.
To the shameless shame is distant.

Be-kir chhuh bémdr,
The unemployed, or idle man, is sick,

Be-kir chhuk wakili har darbir.
An unemployed man visits every darbér.



30

Be-kdras chhik trah kir.
To the idle man there are three works (viz,, sleeping, quar-
relling, and eating ).

Bemah haharav chhuk sah mormut.
Two brothers-in.law killed a lion (between them).

Union is strength.

The tale is, that a sister’s husband and a wife’s brother, who are
naturally the greatest enemies to one another, were walking along
together one day, when a lion chanced to cross their path. They did

. not run away, but each stood his ground firmly, and backed-up the
’ gther, and the result was that by their united efforts the lion was
illed.

Be-milas aslah.
Cardamoms for the man, who is not hungry.

« Bemdro ds kyut chhui ?” < Nah tsuk tah nak mudur’
0, sick person, how is your mouth?"’ ¢ Neither bitter nor
sweet,
The answer is equivalent to our English reply, O, thank you, I'm
middling.”
Be-murawat maknyuv chhui zan ; phakiri ba-tamak raksan,
An unmanly fellow is a woman, and a courteous fakir is a
robber.

Be-sunmb chhuh dapin « Mh sunmb nak kanh.”’
The unequal man says “I have not an equal”’; (but the
really great man thinks himself less than the least).

Béyih sund amdinat chhuf khirawinuk nirah tungul hyuh.
Another’s belongings in your charge is like a live coal from
the blacksmith’s shop.

Béyih sund dod chlut be-mine ;
Yas akhis banik tat sui zdne.
Another’s pain is without meaning.
Only he, who suffers it, knows what it is like,
“Tt is impossible for any man to form a right judgment of his
neighbour’s suffering.”’—Addison.

Bichis parutsuk, * Wandas kunak chhuk nébar nerdn ?
Dupanak, « Rétah kilih kyak kurum hisil? Haradu linat
kishi.”’
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Somebody said to the scorpion, “ Why do you not come out
in the winter "> He replied, ¢ What did I get in the spring-
time ?” Both times alike are a curse to me.

Either miserable oneself or making others miserable
The scorpion lives under the ground during the winter and spends

a miserable time of it, according to the natives; and when he does

come forth from his temporary grave, it is only to give trouble to

others.
A translation from the Gulistén :—Gaj-dum rd guftand ki * Qhird ba

zamistdin £’ “ Birom na méiyé guft; ba tdpistinam chi hurmat ast 2’

Bihéh péthai rikéh triwin.
Sitting down in one’s chair at home and throwing out a flame,
Every cock crows loudest on his own dunghill.

Bikéhwani tsarih.
A sitting sparrow.
On probation.
The sparrow must keep a good look-out, or some boy with a
caterpault, or perhaps a cat, will notice it and kill it.
Bihit weni poni tolyd ? )
Will the grocer sit and weigh water ?
Nothing better to do?

Bikh mangin tak put rangin.
Asking for alms and dyeing his coat.
A helpless man’s wish.

Bir Balan puruts Akbaras, * Jangah wizik kyah silih 7>
Dupanas *“ Yik broithak peyih.’

Bir Bal asked Akbar, “ What weapons they should fight
with, when the time for fighting arrived?”” He replied,
“ Whatever you find at hand.”

Bir Balanih korik puruts Akbar pidshikan, * Kyah
maknyuv chhué parasin?’ Dupanas, * Dind chhud dud
diwin ?”

Akbar, the king, asked Bir Bal’s daughter, *Can a man
give birth to a child?” She replied, *“ Can an ox give
milk 7

A Boland for an Oliver.

Bir Bal was Akbar’s great minister. The Muhammedan ministers
hated him and tried to get rid of him. Bir Bal was often punished
on account of what they said. One day a Muhammedan minister
said to Akbar: ‘ Will your Majesty please get some bullock’s milk
from Bir Bal” Akbar promised that he would give the order, and



32

on the following morning there was the paper signed and sealed by
the king, spread out before Bir Bal, ordering him to procure some
bullock’s milk within fifteen days, or else die. Bir Bal was over-
whelmed with fear and astonishment. The minister’s danghter seeing
her father in this wretched state at once devised a scheme. She
went off straight to the butcher’s shop, and there soaked her tsidar,
or wrap, in some blood lying about, and then went and washed it in
the part of the river opposite the king's palace. Akbar noticing
this, enquired the reason of the blood. She replied: ‘“No, I have
not murdered any one; but yesterday Bir Bal was delivered of a
child in the house.” Akbar said: “ Oan a man bear a child”? The
girl answered : ““ Can a bullock give milk ?”

Bir Bal was exalted to still greater honor and power on account of
this shrewdness of his daughter.

Readers will probably be disgusted at the ridiculousness of this
story, but at Basle 80 late as the fifteenth century great excitement
was caused by the announcement that a cock had laid an egg. I
may be pardoned, perhaps, for quoting the following from ‘Cham-
bers’s Book of Days” :—

‘“ At Basle, in 1474, a cock was tried for having laid an egg. For
the prosecution it was proved that cocks’ eggs were of inestimable
value for mixing in certain magical preparations; that a sorcerer
would rather possess a cock’s egg than be master of the philosopher’s
stone ; and that in Pagan lands Satan employed witches to hatch
such eggs, from which proceeded animals most injurious to all of
the Ohristian faith and race. The advocate for the defence admitted
the facts of the case, but asked what evil animals had been proved
against his client, what injury to man or beast had it effected ?
Besides, the laying of the egg was an involuntary act, and as such,
not punishable by law. If the crime of sorcery were imputed, the
cock was innocent ; for there was no instance on record of Satan
having made a compact with the brute creation. In reply, tho
Public Prosecutor alleged that, though the devil did not make com-
pact with brutes, he sometimes entered into them ; and though the
swine possessed by devils, as mentioned in Scripture, were involan-
tary agents, yet they nevertheless were punished by being caused
to run down a steep place into the sea, and so perished in the
waters. The pleadings in this case, even as recorded by Hammer-
lein, are voluminous; we only give the meagre outlines of the prin-
cipal pleas; suffice it to say, the cock was condemned to death, not
a8 a cock, but as a sorcerer or devil in the form of a cock, and was
with its egg burned at the stake, with all the due form and solem-
nity of a judicial punishment.”

Bir Balun kat.

Bir Bal’s ram.
One day in reply to some ministers who were slandering Bir Bal,
Akbar said: “ Never mind, if Bir Bal is a Hind, he is a wise and

e~
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clever man, and worthy of the confidence. which I have in him
Bhall I prove to you his wisdom and shrewdness? Call all the
ministers.” Akbar then gave to each ministera ram. and ordered
them to feed each his ram for the space of two months, and to take
care that at the end of that period, they should not be heavier or
lighter than they were then at that moment. He also caused the
name of each minister and the weight of his ram to be written
down.

Bir Bal took his ram and fed it in the usual way, but constantly
kept a dog near it. The consequence was that the poor ram from
very fear did not become any fatter or thinuer, but was altogether |
in stitu quo at the end of the allotted time. Some of the other
ministers gave their rams grass in the morning, and not at night ;
and some fed their rams one day and not the next day ; and in various
other ways they tried to keep them in the same condition ; but at the
end of the two months, when all the ministers and their rams were
again assembled before Akbar, only Bfr Bal’s ram was found to be the
right weight. * Did I not tell you,” said the kiug, “ that he was wiser
and better than you all ?”

¢ Bér Bal's ram.”” These words are quoted, when any person coun-
teracts whatever good he may have done, by performing some evil
work, e.g., 3 Kashmirf{ would cite these words against a man who
was especially liberal to a servant one day, and flogged him severely
in a fit of temper on the following day.

Bithis gisah diyir.

Money for cutting grass to an idle man,
Wages to a servant, who has very little work.

Bod ai isik audui totik eAhuh bodul.

If a great man becomes half (i.e., comes down in the world)
still he is great.

Fortiina nén mitat génus.

Bod badih jigir kadik ; aup badik tak tup kadih.

If a man of good family becomes great, he will give pensions
in land (to the people) ; but if an ignoble man becomes
great, he will take out the very hairs of their heads.

Bod kamar kurhak ? zik modyav.

“Who made you a great man?’ * Death” (i.e., Relations
died and left you their position and money).

Persian.— Kas na mdnad dar sard mosh garded kat- Khudd.

Bod myund gatshik khyun takh bad kath gatshih nah
karani.

You must eat a big mouthful, but you mustn’t do much
work. (Oh, no!)

Spoken sarcastically to a lazy dependant.
5]
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.

Bot gav kni binih gayik thani.
Brother is (hard like) a stone, and sister is (soft as) butter.

Bor chhuh jahannamuk por.
A burden is one of hell’s storeys.

This saying is rather against the idea that the coolie thinks his
load a trifle.

Bozit zur tak dishit un.
Be as the deaf man hearing and the blind man seeing.

A little paternal advice to a child—* Be as if you had heard and
seen notbing.”

Bragas dapyuk, * Tunth chhai haj.” Dupanak, “ Nah tak
kyak chhum syud ?”

They said to the heron, “ Your bill is crooked.” He replied,
“’Am I not all crooked ?”’
Bhojpuri.—* Hansud ne tin terk kihe?” * Ato apnd gaun se.”

Briri kindi gyav khénak chhum nak lagan tytit yut briri
kindi lut gilahwanah.
I am not so angry at the cat eating the ghi, as I am at her
shaking her tail,
‘“’Twas not the loss that I minded so much as the man’s rudeness
and impenitence.”
Persian.—Zi roghan khurdan e gurba na ndlam, zi dum jumbfdanash
dshufta hdlam.

Briri hund hal kyuh, athik nak yiwin kinsih.
Like the secundine of a cat, no one can get it.

A man here, there, and everywhere—no finding him.

Hindds think that whoever succeeds in obtaining the after-birth of
a cat will become exceedingly rich and prosperous. Only three or four
persons in the whole city have been known to get it, and they all are
very wealthy. As soon as this precious treasure is obtained it is put
into a jar well covered over and kept in the house. Blessed are the
people in whose dwelling it is placed.

Briri zin.
The cat’s moon. .

* Such excitement, as that I could not sleep or do anything.”
Natives say that cats are fond of the moon, and get more and more
excited as she increages. They remain out all the night and disturb
the whole neighbourhood with their shrieks and depredations.

The London Review says : —The Egyptians worshipped the cat as
a symbol of the moon, not only because it is more active after
sunset, but from the dilation and contraction of its orb, symbolical
of the waxing and waning of the night-goddess.
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Briris nak ¢ bishtah, ’ tak hinis nak *‘ durak ;' tyut chhuk
nek !

He has not even a “ bishtah” for the cat, nor a “ durah” for
the dog—so good is he!
He would not hurt a worm.
Bishtah is a sound for driving away cats.
Durah is a sound for driving away dogs.

Bririsai pakak yéhan saran rozahan nak pachhin. )
If the cat grew wings, the water-fowl could not live in the
lakes.
A cunning tyracnical fellow checked from doing much harm by
sickness or poverty, &c.

Persian.—Gurba ¢ mishén agar par ddshte, tukhm i gunjishk az
jahdn barddshte.

Brimjik chhintih Walur pizun!

Sweeping away the waters of the Walur Lake with the
branches of the Brimij!
Prendre la lune avec les dents.

Bror mirun,
To beat the cat.

Pour encourager les autres.

Tirhuti.—Dhf mdrin putoh le taras.

A father on the occasion of his son’s marriage gave him a little
special advice. “ You are going to be married, my son; and you will
wish that your wife should be quiet and submissive to you in all
matters. Follow the advice, which I now give you. Procure a cat,
and one night after your marriage so arrange that the animal shall
be in the sleeping room at the time, when you and your wife rctire
to rest. You will go to the room as usual, and on entering it you
will pretend to be very much surprised and annoyed that the cat,
should be found there, and you will draw your sword at once and
slay it. Your wife, of course, will be terribly frightened, and from
the sight of the slain cat, and a hint from you that she will fare
likewise if she is not very careful over hersclf, you may depend
upon it that she will be the proper, dutiful wife that she should be.”

Bror wuckhit gatshih « bishtah” khasun.
When he sees a cat, he must cry “ bishtah.”
“ Why don’t you say this before the man’s face? What is the
good of throatening him, when he is absent ?”’
Buchik phukarih tah nindaril pathur.
Burnt bread for the hungry and the bare ground for sleep.
Appetite is the best sauce and tircdness the best bed.
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Buchis hini miz halidl.
It is lawful for a hungry man to eat the flesh of a dog.

Necessitas non habet légem.

Budah ashak mokari mushak.

An old man’s love is worth a guinea a pinch.
Mushak, a pinch (of snuff or tobacco, &ec.)

Budah kiwah jugah jugah.

Dancing an old crow (on the hand). '
Fussing about anything anworthy.

Budan tah lokatin hunz khidmat grtshik nah karuni,
Do not enter the service of the old or the young (hecause
the old will soon die, and the young do not remember).

Budun tak wadun ; budun tak mashun ; budun tak nashun,
To become old and to cry ; to become old and forget ; to

become old and decay.
“ Yet is their strength labour and sorrow.”’ —Ps. xc. 10.

Bukogunas chhih bak guan.
The Buhogun has twelve sttributes.

Buhogun or Bhognn is a small brazen vessel, with a wide mouth.
In it the toa is made, rice is cooked, ghf is prepared, &c.

Bujih buthis kanakwijik.
Earrings upon the face of an old woman.
“ An old lady with a hat on!”
Bujih gabih chhék litsan hanzan bastan win sirin.
The old ewe takes salt out of the skin of a weak sheep.
It is the custom to carry salt, flour, &c., about in skins. Salt is
constantly given to animals.

Bujih gayih tsit tas (v hit.
An old woman tumbled down, and she got excused.
A person f{ull of excuses.

Bujih labyav kujih tal tsuit; adak gayih phut hit.

An old woman found an apple under the tree, and after-
wards she (always) went (to that tree) with a basket
Give once, and they always expoct ; and very often expect more.

Bujik nyik bar tami nyiv mashidih hund.
An old woman’s door was taken away; so she went and
took the door of the mosque,
It is a habit of the Kashmiri tradesman to make up for his losses
by plundering other customers.
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Bujik tak brdrik tsuweyik hkar takh wanakin hdpatan
tsiyih ldr.

An old woman and a cat fought with one another, and fear
came upon the bears of the wood. '
Punishment visited upon the wrong persons.

There was a poor old helpless woman, who used to beg for her
food by day and cook it'at night. Hualf of this food she would eat
in the morning and the other half in the evening. After a while a
cat got to know of this arrangement and came and ate the meal
for her. This old woman was very good and patient, and so she
continued for many days without saying or doing anything to the
thief. But one night she could not endure the cat’s impudence, and
so laid hold of it. She argued with herself as to whether she should
kill it or not. *If I slay it,” she said, *“it will be a sin; but if I
retain it alive, it will be to my heavy loss.”” Accordingly she deter-
mined to only punish it. She procured some cotton-wool and some
oil, and soaking the one in the other tied it on to the cat’s tail, and
then set it on fire. Away rushed the cat across the yard—up the
side of the window—and upon the roof, where its flaming tail ignited
the thatch, and set the whole house on fire. The flames spread to
the other houses, until after a short time the whole village was in
one mighty blaze. The news spread far and wide, and the governor of
the city sent the soldiers; but they only increased the damage by
shouting and in other ways exciting the people, so that they ran about
wildly, not knowing what they were doing ; and many received very
serious burns.

‘I'he governor, who now had reached the village, seeing these poor
sufferers, at the advice of the doctor, ordered the soldiers to march
at once for the jungle and kill as many bears as they could, and
bring their fat to him; for the doctor had said, that if for the
space of two days bear’s grease were applied to the burns, they
would perfectly heal. The soldiers were rather afraid to venture
their lives in this work, and not a few of them ran away, when they
saw the bears. The score or so who kept their ground were slain ;
and one poor fellow, whilst dying, spoke the above words, which
have long since passed into a proverb.

Eventually many bears were slain. Hence the bears as well as
the poor soldiers were killed, and all because of the quarrel between
the old woman and the cat.

Bul:chik haldl takh hir harim.
Bundle lawful, but cowrie prohibited,
Straining at a gnat, but swallowing a camel.

Bul:hiri gayik nisir-i-khina.

The fire-place is the ulcer of the house (i.e, eats up the
expenses, and sometimes burns the whole place down).
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Bukhdri, a fire-place in shape like our English stove, built of dried l!
mud, and used only by the few wealthier classes for warming the
house, but never for cooking purposes. Wood only is burnt in the
bukhéri.
Bumastnui zdnih satuti sunz dig.
The worm: will know the pecking of the lapwing.

Bun kun wuchhit tsun kun nazar.

(Apparently) looking below, but (really) seeing in every
direction,
A shrewd, careful master.

Buth wuchhit bog tah tsakiy wuchhit tsingij.

The face sees the dinner and the backside sees the tsingij.
Suum cuique tribufto.
T'singtj is a round piece of matting for squatting upon.

Buzi buzi gidah khéwin isminas sust.

He cooks his fish by the sun and eats.
A man so full of himself, that he listens to nobody.

Buzun bror kdmuni, kakan garan kuni thov, buzun bror
kimuni. ,
A cat for roasting is obtained with difficulty; only one frying-
pan for eleven houses; a cat for roasting is obtained with

difficulty.

Hard times.

These words are said to have been first spoken in the time of
’Azim Khén, one of the old Pathin conquerors, whose reign of terror
and oppression will long be remembered in the valley. The Hindds
are especially bitter against his memory, as he used to fine them so
much a head, and so much extra for the tiki, the religious mark,
which they wear on their foreheads.



39

C

Chiii kam yi yits lekin tats.
It Jdoes not matter whether the tea is less or more, but it
must be hot, ’

Two kinds of tea, and two ways of preparing it, are met with in
the valley. There is the Surati chdé, something like our English
tea, which is imported from the Panjib and Ladik; and the Sabz
chdf, the celebrated brick tea, which reaches Kashmir vid Ladik. The
first way of preparation is called the Mughal method, Mugul chdf.
Here is the receipt :— For every tola or rupee’s weight of tea in the
pot put five cups of cold water, boil for half-an-hour, then add
more cold water together with sugar and condiments, and allow to
boil for another half-an-hour. Then add milk, stir well, and serve
round hot to the guests ad libitum. The second modus preparandi
is called Shiri chdf, of which this isthe recipe :— Place the required
quantity in the tea-pot together with a little soda and cold water
and boil for half-an-hour. Then add milk, salt, and butter, and
allow to boil for another half-an-hour, when it is ready for drink-
ing. The salt used in the infusion of tea is called phul. 1t is found
in the Nubra valley in Ladék, and contains the carbonate and sulphate
of soda, and a little of the'chloride of sodium.

Chalsih-khor chhuh miris-dir,
An old servant is an heir (.e., you must make some provision
for his old age).

Chini barindah kane chhat nah séz.
- Your doorstep is not straight.

Something wrong with the wife.

There were two friends, one of whom was wise and the other
foolish. Upon a certain day, as they were strolling along the same
path together, the wise man remarked to his less acute companion
that his “ doorstep was not straight.” The stupid friend replied ina
somewhat aggrieved tone, ¢ Why, my doorstep is as straight as yours.
I paid five rupees for it. Yoursis a common stone. Why do you
boast over me that ¢ your doorstep is not straight ?’” The wise man
noticing that his friend was a little disconcerted offered to waive the
argument, until they both should ascertain for themselves the truth
of his statement. After some few days the wise friend took the other
friend to his dwelling ; and no sooner had he arrived there then with
a voice of authority he ordered his wife to bring down a melon from
the upper storey of the house, and to get some milk as well. This
done he further commanded her to throw some ashes into the milk.
The good wife without any questioning either by speech or look at



40

once obeyed. The sage then said to his friend, “I wonder if your
wife will do what my wife has done, as readily and unquestioningly ?*’
The foolish friend answered, ‘‘ Come and see.”

The two friends then went together to the house of the foolish
man, who on arrival, like the other man, ordered his wife to go to
the top of the dwelling and bring down a melon and to bring some
milk also ; and to sprinkle some ashes over the milk. But he issued
his order in a doubting, trembling manner, as was also manifest in
his countenance. He evidently had not been accastomed to rule in
his home ; his wife had rather waved the sceptre of authority.
Consequently at this time, as on many other occasions, which
were well.known to the dwellers, in the neighbourhood,
sbe most decidedly refused. “Why, I cannot; I will not,”
she said. “Go and bring it down,” roared the husband. At last
the woman was frightened into obedience But there were further
remonstrations before the milk appeared. “I do not know why
you are giving me all this trouble,” she cried, *“ why don't you
go yourself 7’ The foolish man now tried entreaties, and at length
all the things were brought. Some more time was wasted before
the woman, weeping very bitterly, threw the ashes into the milk,
her only consolation being the thought that her husband had
become mad.

The trial being now concluded the two friends put on their shoes
and walked out of the house. When they got outside, the wise friend
said to the other, “ Was I not correct when I told you that your
doorstep was not straight ?

. Chénis dahinas gulid.
May roses be to your mouth.
A nice reply to any nice remark made by another.

Chinis hikas chhuh neh pik dinuk hijat.
There is no need to cook your cabbage.

‘ Now, don’t talk nonsense, 1 am certain you can not, and will
not, do what you say ?”’

Chayih tah liyik gatshih augun dsun,
A flame is necessary for cooking (both) tea and Indian corn.
Tea here stands for the great man and Indian corn for the man of
small degree. Flame here means money, which all classes need
according to their rank. )
The Kashmirfs say * Turuni chdf tah ldf chhéh nah khénas ldik,”
s.e., Tea and roasted Indian corn are not worth eating cold.

Chhalanah mal chhud atsén kik nak nerdn ?
Does dirt come or go by washing?
Does knowledge come from studying or not, &c. ?
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Chhinak kg.
The carpenter’s wooden nail.

A carpenter was once in very straitened circumstancesand obliged
to sell his little house. -After he had disposed of it. and although
the buyer was living in it, the carpenter went every evening when
his work was over, and hanged his wrap upon a wooden peg, which
was fixed over the front door. He did this for ten days, when the
owner of the house remonstrated, saying that the house was his.

The carpenter replied: ¢ Yes, the house is yours, but not this
wooden nail.”” Accordingly the owner had to settle the matter by
giving a few more rupees to the man.

Carpenters are constantly omitting a nail here or some other work
there, in order that they may be recalled, and be able to make a two
or three days more job of it. When the master detects some fault
in the work. and sends again for the carpenter, he invariably says to
the man, * Look here ; what is this? ¢Chhénah kij,” you rascal.”

Chhdnak thuk chhuh nak bastih rozdn.
The sound of the carpenter does not remain secret.
Truth will out.

Chhénah thukas chhui ras taiyir,
Soup is ready at the sound of the carpenter.

Honoured men get well treated wherever they go.

A good carpenter is much flattered and pampered by the people
in whose employ he is working —of course with a special reason.

Chhinas tah bizigaras tah shaksawdiras ckhai audii wmer,
A carpenter, tumbler, and horse-breaker (these three) only
live out half their days.

Chhinas yélih piwin pinas péth yikilik kanik ligin wostah-
hitkak nal.

When the carpenter has to do anything for himself, he uses
a cabbage-stalk instead of a large beam (i.e., he does work
at the smallest expense possible).

Chhiv yit batah tak div yit kathak.

When it boils dinner is ready, and when opportunity offers
speak and act.
A word or work in season.

Chhéli chhéli zan zilun. .
He washes the wood before he burns it (because it may be
unclean).
A particularly scrupulous conscience.
6
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Chhént mut chhéh wazin.
Empty vessels sound.
Hindusténi.—Adhjal gagaré chhalkat jde.

Chhétin pdtsin mirin gatai Gwdsk Shkodak patai ldrin chhus.
Gwish Shodah runs after the man who walks (in a pompous

fashion) throwing his clothes from side to side.

1t is related that a certain man borrowed five rupees from Gwash
and went and bought clothes with the money. No sooner were the
clothes made, and the man was walking with great display in the
bézir, then Gwish came running after him asking him to pay his
debts.

Shodah is a lazy, smoking, dranken fellow.

Chon mungah trak son sun ak.

Your twelve pounds of mung is only one of my meals. (My
expenses—my family, are so great).
Your gift was but as a drop in the ocean.
Mung is a vetch or kind of kidney bean.

Chunkaras chisikar tah piitskinik naukar.
Servant to a man of huamble situation and servant to a small-
eyed man.

Amongst other cases quoted, when one servant passes on to
another and lower servant the master's order to him. The lower
servants in an establishment are  fagged out of heir lives”’ some-
times.
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D

Dab chhud bab ?
Is falling-down a father?
Why should I trouble about that fellow ?

Dab lug tak rabik péth, dil lug tak kilik péth !
Tumbled into the mud, the heart set upon water-weeds!
A man “smitten” by an ugly, ill-shaped woman.

Dachh ai khézik tah dpaimin, kackh ai khézih tak zyur.

If a man will eat grapes, then let him eat 4paimén kind ; and if
he will eat grass then let him eat zyur. .
Apaiman.—There are at least six varieties of grape growing in

Kashmir, among which 4paimén is said to be the best.

Zyur is a kind of caraway-seed.

Dachh kamawi khéyi zih paradév, méh hé dup pananév,
Who ate your grapes? Strangers. O! I thought your
relations (would have had some of them).
He that neglects his own is worse than an infidel.

Dachhun athahk ckhuh chhalin kkowaris, tak khowur alkah
chhuh chhalin dachhinis.
The right hand washes the left, and the left hand washes the
right.
“ Igf the plowman did not plow,
The poet could not write.”

Dah bits kakt z(ts.
Ten wives but eleven dispositions.

“ As many tastes as heads andas different.”’—¢ Oraculo Manual.”
Balthasar Gracian.

Dak chandas ; dah wandas ; dak shindas.
Ten in the pocket ; ten in the heart ; ten in the pillow.
No finding out what the man’s opinions really are.

Dak gaz hyur kyak tah dak gaz bun kyah ?

‘What is the difference whether it is ten yards up or ten yards
down?
A regular ninny-noddy.
Once upon a time a man fell into a well. As luck would have it

there was another man passing by that very moment with some rope
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in his hand. Of course he threw one end of the rope to the man,
who had fallen into the well, and told him to fasten it round his
loins, which the man did ; and so was pulled up and saved.

On another occasion this man, who had saved the other from
drowning, wa8 passing by a high tree, when somebody shouted to
him from the topmost branches, that he was fixed up there and could
not possibly descend ; whereupon, having the same coil of rope hang-
ing upon his arm, he said, “Don’t fear, wait a moment. Here—
catch hold of the rope,” and he threw one end of the rope up to the
man. The man cauvcht it, and no sooner had he done so, than he
was jerked most violently from the braneh and pulled to the ground,
dozens of yards helow. Of course he died instantaneously ; and when
the passers-by gathered round the corpse and enquired whether the
man, who had done this deed, was mad or a murderer, he replied :
“I have pulled a man up out of a well and now I have pulled a man
down from a tree. What is the difference whether it is ten yards
up or ten yards down as long as you save the man.”

Dak thurungi dit tak pathkunui.
Ten dancings-reund and yet behind.

Vain struggling against misfortune.

There i8 a children’s game in Kashmir calted Tsihul. One boy holds
a piece of rope in his hand, and the other end of the rope is fastened
by & stake into the ground. The other boys go around him and beat
him, when they can, with sticks. Should this boy touch one of the
other boys without letting go the rope, that other boy has to catch
hold of the rope and take his chance. And so the play continues.

Dahaen dak manuii gatshan nak tah kunis manwut poshik nah.
Ten manuts are not required for ten men, but one manut is

net sufficient for a single man.

Onpe or two more in a big family does not make any difference in
the expenses.

Manut is a weight equal to three pounds.

Dahan thawin sai tak akis nak tsunin was.
He gives promise to ten, but does not give food to one.

Dahki wahari Dashahir.
Dashahdr after ten years.

Long enough about it.

Dashahdr or Dasahrd or Das, hord, is the tenth of Jaith shukl pakeh,
which is the anniversary of Ganga’s birthday. On this day, also,
Réma marched against Révana, for which reason it is, also, called
Vijai Dasami.

H. H. the Mahirdjah of Kashmir, like other Hind{ rijahs, ccle-
brates this day with great pomp and rejoicing. Three immense
cardboard figures stuffed with gunpowder are made to represent
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Réivana, Kumbhakarna and Migunid, and these are placed at the
proper time in the centre of a large open space without the city.
To represent Rima, 8itd and Lakshman, three little boys are splen-
didly dressed and carried in a beautiful palanquin to the same
place. Crowds of people gather there, and His Highness sends all
the troops with the guns, &c. It is a most exciting occasion. Excite-
ment is at the fullest pitch, when at a given signal one of the
little boys, who is supposed to be Réma, steps forth from the pa-
lanquin, attended by the two other little boys, and fires a small
arrow at the big figure representing Ravana, while the other boys
discharge their arrows against the other two figures. Of course
at this moment the three monsters, Rivana, Kumbhakarna, and
Migunid explode with a tremendous noise ; and then the guns rattle
and the cannon roar, and the people shout .until they are hoarse, and
- eventually retire. Cf. the BAmayana for an account of Rdma and
his adventures.

Dai ai diyik tak barak nydsai; Dai nai diyik tah krikak
sisak tsatit kyah ?

If God intends to give, He will give at the door ; but if God
will not give, then what is the good of going a thousand
kos {i.e , about 2,000 English miles) for it.

Four men, ambitious to become rich, determined to leave Kashmir
for some other country, where they could obtain greater wealth
than it was possible for them to amass in * the Happy Valley.”
They arranged a certain day and started altogether, taking with them .
four thousand rupees for the purpose of trading. Each of the
little company had an equal share in this sum of money, and they
all set forth full of hope that they would prosper and become
exceedingly rich.

On the way it came to pass that God, according to His mighty
power and wisdom, caused a full-grown golden tree to spring up
suddenly, and to bring forth at once rich clusters of gold. Seceing
this magnificent tree, the four travellers were so surprised that they
hardly knew what to say or to do. However, they soon changed
their minds about travelling into a foreign country, and resolved to
return back to their homes, carrying with them the tree of gold.
They were reminded of their own Kashmiri proverb, ¢ Dai ai diyih
tah barah nydsai; Dai nai diuih tah kruhah sdsah tsatit kyah P’ which
being interpreted is, “If God intends to give, He will give at the
door ; but if God will not give, then what is the good of going two
thousand miles for it ?”’ and therefore they said to one another “we
have happed upon this golden tree and must take it home with us
and be glad for ever.”

In this proposition they all agreed ; but how could they soarrange
it? The tree was high and large; it must be felled and cut up into
bundles, which they could carry. Accordingly it was determined

. that two of the party should go to the nearest village and procure
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axes and saws, while the other two would remain to guard the
precious treasure.

Presently the two selected started for the tools. The other two,
who were left to watch the tree, then began to take counsel together
a8 to how they might kill their partners. “ We will mix poison with
their bread,” said one, “and then when they eat thereof they will
die, and we each shall have a double share of the treasure.” And
they did so.

However, the other two, who were going for the tools, had also
plotted together by the way as to how they might get rid of the two
partners left behind by the tree. “ We will slay them with one stroke
of the axe,” said one, ““and thus shall we each have a double share
in the treasure.”

In the course of a few hours they returned from the village with
the saws and axes; and immediately, on arriving at the tree, they
slew both of their partners; each slew one with a single blow from
the axe. They then commenced to hew down the tree, and this
done they soon cut up the branches and fastened them into bundles
for carrying away; and then thoroughly wearied with excitement
and their great exertions they laid down to eat and to sleep. Alas!
they ate of the poisoned bread, and slept a sleep, the fatal sleep,
from which they never woke again.

A short time afterwards some other travellers passing by that
way found the four corpses. lying stretched out stiff and cold
beneath the golden tree. Cf. ‘The Orientalist,” Vol. I., Pts.
II. and VIL, pp. 47, 165, where incidents in the Arabic account
of the Virgin Mary and Jesus, and in the Vedabbha Jitaka of the
Buddhist Tripitakas, are described, which bear a striking resem-
blance to this story.

Daman bastih dito dil, damanas yitak damn khdr.

Shistaras sun gatshi hisil ; wuni chhai sul tak tsindun ydr.

Sudaras no labi sihil, nak lat sum lak nak tat tir.

Par kar paidah parwiz tul ; wuni chhai sul tah tsgndun ydr.

Gdfilo hék tak kadam tul hushydr roz triv piyddil.

Trdwak nat tak chhuk jikil ; wuni chhai sul tah tsindun yir.

Give the heart to the bellows, like as the blacksmith gives
breath to the bellows,

And your iron will become gold. Now it is early morning,
seek out your friend (i.e., God).

The sea has not a shore, ncither is there a bridge over it, nor
any other means of crossing.

Make to yourself wings and fly. Now it is early morning,
seek out your friend.

O negligent man, put on power, be on the alert, take care,
and leave off wickedness.
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If you will not then you are a fool. Now while it is early
morning seek out your friend. :
A few lines from Lal D& constantly quoted by the Kashmiri.
Piyddil—the work of a chapréssi, a bad lot, as he generaly makes
his money by oppression, lying, and cheating. .
Damas suét chhut namashkdr.
“Good day  te the rich or honourable man.

Dambik ai zén kore tak daurih ai bowan hackai.

If from the womb a daughter should be born, and if from the
fields but an indifferent harvest should be gathered {still he -
is happy. For a little is better than nothing).

Dami ditham nad pakawunt, dami dithum sum nak tak tdr.

Dami dithum thar phollawunt, dami dyuthum gul nak tak
khdr.

Dami dithum pintshan Plidawan hanz mdj dami dithum
krajt mds.

One moment I saw a little stream flowing, another moment
I saw neither a bridge, nor any other means of crossing.
At one time I saw a bush blooming, at another time I saw

neither a flower nor a thorn.
At one moment I saw the mother of the five Pindavas, at

another moment I saw a potter’s wife’s aunt.

¢ Nothing in this world can last.”

Quotations from Lal D&d’s sayings, the whole of which will
probably soon be in print.

The history of the Pindavas, and how their mether was reduced
by misfortune to profess herself a potter’s wife’s aunt, are fully
explained in the Mah4bhérata.

Din diwin tak prut harin,
The generous person gives and the miser is sorrowful.

Dind dushman chhui niddn metharah sandih khutah jin,
A wise enemy is better than an unwise friend.

Persian.— Dushman © dind ki pay e jin buwad bihtar az dn dost ki
ndddn dbuwad.

The story is, that there was a prince, who had two ministers, one
a friend and the other an enemy. The friend happened to be most
weak and stupid, while the enemy was a very cute and wise fellow.
One day his friend thought within himself “ I will kill the prince
and become a great king.” Accordingly he ordered some men to
dig a ditch and to cover over the top of it with grass. They did so.
Then the stupid minister one day asked the king to go for a walk
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with him; and passing by the way of the ditch he pushed him into
it, and ordered the attendants to cover him over with earth. But
the other minister was at hand, and the king saw him, and cried unto
him, “ O minister, let me not die. The country will be ruined.”
The wise minister knowing that such would be the case, revoked the
order of the other minister,and had the king pulled out. On the
following day the stupid friend was executed, and the wise enemy
was promoted to very great honour. (This story is evidently taken
from the Makhzan i Asrdr, a Persian work).

Dinah-miran kari jinak-mir barbid.
The big fire-place destroyed the great man.

There was a Pandit of the name of Nand R4m, and belonging to the
Tiké sect. He was indebted to the Path4n, Az4d Khén’s goverment
to the extent of five ldkhs of rupees. The goverment wanted this
money, but Nand R4m could not pay it, and so soldiers were stationed
around his house, and the order was given for his eyes to be taken
out. When the man arrived to execute this cruel order, Nand Rim
begged that he would wait, and said, ¢ There is money under the
big fire-place. Now Nand R4m’s custom had been to feed two hundred
people every day—the poor, the sick and the distressed, who
thronged his house. ‘

The soldiers according to directions well searched beneath the
fire-place, but found nothing. They told the matter to Azid Khén,
who sent for Nand R4m and enquired what he meant. He answered
¢ My big fire-place has ruined me. In it has been absorbed all my
wealth.” AzAd Khén then repeated the order for his eyes to be -
taken out. (Azad Khén, 1783, A.p., is the tyrant of whom it was
said that he killed men as though they were birds.)

Danak sumbrun chhui kani der sirun; danak sumbrun chhui
rizah sund mdl ;

Danak dit darmas ti chhuf lirun Sikib girun din kiko rdt.

Gathering money is like gathering a heap of stones, gathering
‘money is as the king’s property ; (i.e., is appropriated by
the state after death).

Giving money in alms, you keep it. Remember God day
and night,
“ There is that scattereth and yet increaseth; and there is that

witlzmzoldeth more than is meet, but it tendeth to poverty.”—Prov.
xi. 24

Dandak khokkur hammdm gaje ; dand trivit lubar paje.
O toothless man (your mouth is like) a hammdm’s fire-place ;
go and put your teeth at the bottom of & cow-dung basket.

HindG adults sometimes, but nearly alwaye the children, when a
tooth has been extracted, place it at the bottom of a basket of
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cow-dung, or else throw it into a rat-hole, saying, ¢ Gagari bd gagaro
chon dand méh tah myon dand tséh, which means :—
‘ Rat, O brother Rat, you take my tooth and give me yours.”
Muhammedans keep their teeth in a little box, which is buried
with them when they die.

¢ Diindd phuikin kiho, zih chhuk zik madhé chhum.”
¢ Chhor kiko zik chhui, zih darhi chhum.”
0 bull, why are you bellowing?” I am proud.”

O bull, why have you diarrhcea > “I am afraid.”
A coward.

Dindas ehhid héng gobin ?
Are the horns too heavy for the bullock ? (No).
No matter how large the family the father would not willingly
part with one of his children.
Dindas lov tak watshis géd.
A good handful of grass for the bullock, but six handfuls for
the calf.
Injustice.
Dindan khéjik patuj, panuni khéyan manduj.
The ox who ate the matting ate his rump (i.e., he got
whacked for it).
Consequence of evil deeds.

Dandin muyov tak dupuk *“ Asin chhuh.”’
A man with projecting incisors was about to die, and the
people said “ He is laughing.” '

Ddndik sust wéydn dohalih.

Ddndik rust wiyin ritalih.

The owner of an ox ploughs in the day.

The man who hasn’t an ox ploughs at night (i.e., he plans
things in his bed, but forgets them with the morning light).

Dangi suh. . :
A tiger in the stable.
A tyrant in his house.

Dapahas ai ibas gatshun gatshik lhushkas.
Dapahas at klhushkas gatshun gatshik dbas.
If I tell him to go to the water he will go to the land.
If T tell him to go to the land he will go to the water.
A good-natured fellow, but who invariably misunderstunds any -
thing and executes it accordingly.
7
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Dapayai kir, kih nak part réhat-i-jin chhahamai kdngri.
O kdngrf, what shall 1 call thee, a celestial virgin or a fairy !
You are the balm of my life.

Persian.—A£ kdngr¢, ai kdngré, qurbint tu hir o parf, harchand
wasfat mékunam kaz wasaf azdn bdld tard. Tu az paré ndzuk tarf o
az barg i gul ra’nd taréd. Haqqd ajd’sb dil bard.

Dir yélik dudareh yir gatshik pdnas, mitsiwis binas mitsik
tal jdi.

When the body (lit. wood) becomes old (lit. dry and rotten)
the spirit (lit. friend) goes his own way. The place of this
-earthen pot is under the earth.

Daram Désint kotri.
Daram Dés’s chamber.

A small room.

Daram Dds was a very celebrated character among Kashmir{
Jogis. He lived in Srinagar near to the entrance of the Lake, and
died in 